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Introduction: The Text of Jonah

1. Jonah 1:1-3 A—N:N N A
'The word of the LORD came to Jonah son of Amittai: > Go at ANXTIY NN NInaT et
once to Nineveh, that great city, and proclaim judgment upon WD NN Y DIp Y Ky
it; for their wickedness has come before Me. *Jonah, however, DY NNV DY K N7iTan
started out to flee to Tarshish from the LORD’s service. He went NY'Yn 0127 Mt D 197
down to Joppa and found a ship going to Tarshish. He paid the [ NX2 N2X R¥N!1 9! TY!1 NIN! 12970
fare and went aboard to sail with the others to Tarshish, away NiQ7 M2 TV ANY B YD
from the service of the LORD. N 1970 NY'UIN DNy

2. Kevin Youngblood, Jonah: God’s Scandalous Mercy, 2nd ed. (2019), pp. 56-57

Divine commissions in Hebrew narrative are typically followed by reports of the addressee’s
obedience in terms that exactly parallel the wording of the commission itself. The initial verb of
1:3a, “he got up” (va-yakom) baits the reader to expect the usual report of obedience in that it
echoes the initial imperative of YHWH’s call, “Up!” (kum). These expectations are immediately
dashed, however, with the purpose clause that follows. Jonah does not get up to carry out his
commission; rather, he gets up “to flee.”

With this action, the commission narrative is abruptly interrupted. The expected verbal objection is
replaced with flight. Oddly, the author offers no explanation for Jonah’s disobedience. The focus is
firmly fixed on his actions. The silence regarding Jonah’s motives is likely intentional. The author of
the book of Jonah frequently suppresses information where the reader most expects or desires it in
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order to reveal it later when least expected. This technique, called information gapping, builds
suspense and sometimes exposes readers’ assumptions and prejudices. Jonah will reveal his
motives later (4:2). First the author directs the reader’s attention to Jonah’s actions and their
consequences.

3.Jonah 4:1-2 XT3
' This displeased Jonah greatly, and he was grieved. ;17 0 nRima Ny N vt
He prayed to the LORD, saying, “O LORD! Isn’t this just what | NN NIX N DINTIR P99n?
said when | was still in my own country? That is why | fled MATR™72Y MiD~TY N2T N NI
beforehand to Tarshish. For | know that You are a MY 2 NY'YIR DNAT7 INTR 277
compassionate and gracious God, slow to anger, abounding D'9X X DINY HAINT7X DX D
in kindness, renouncing punishment. Y77y DN TONTYY

4, Youngblood, Jonah, pp. 159, 158

Jonah’s objection to the divine call is displaced. Rather than immediately following the commission
as expected, Jonah’s objection is strategically delayed until the second peak episode. The author
thus makes the objection to the commission at the high point of the book’s conflict and the trigger
for YHWH’s object lesson at the conclusion of the book... The author has aroused readers’ curiosity
by withholding this information until now, ensuring that readers will pay close attention to this
dialogue. The author is about to reveal the key theological issue of the book and doesn’t want
readers to miss it.

Why Does Jonah Flee?

I. The Fear of Being Labeled a False Prophet

Pirkei DeRabbi Eliezer 10 ' N9 ATYIN AT D
Why did he flee? Because on the first occasion when (God) sent IN7¢ MWK DYD X7X ,N1a NNl
him to restore the border of Israel, his words were fulfilled, as it AMAT 1TV 7RW 7123 DX A'WRY
is said, "And he restored the border of Israel from the entering in a'wn NIn(1) [0, 7 2] mxay

J1arnnn X'm v 7123 N

of Hamath" (2 Kings 14:25). On the second occasion (God) sent
D77 IN7YW nw DyoS

him to Jerusalem to (prophesy that God would) destroy it. But
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escape from God’s presence.

destroy it; thereupon they called him a lying prophet. On the
third occasion (God) sent him against Nineveh to destroy it.
Jonah argued with himself, saying, | know that the nations are
nigh to repentance, now they will repent and the Blessed Holy
One will direct God’s anger against Israel. And is it not enough
for me that Israel should call me a lying prophet; but shall also

the Blessed Holy One did according to the abundance of God’s WITPN ,NAIYN WYY [I'D,N2NNNY7
tender mercy and repented of the evil (decree), and God did not 2V DN I'TON 27D NWY KIN N2

['KI7 7R 11 ,N20N KT DYan
IN7Y N'W'9¢ DY9 .ApPY X2 INIX
XY 2% 12T N T .nn1Y
NP AN NTY YT IR X
,MUYN ['YIY 1WDY [N NAIYN

2V 1120 NI XIN N2 WDl
MIR NI 7KUY TR 7R

the nations of the world (do likewise)? Therefore, behold, | will ,071YN NINK 9K K78 7w X

7 DA N

Il. Protecting Israel (1)

Jerusalem Talmud (Vilna), Sanhedrin 11:5

NN Y10 (NA'7'1) mhwint Tm'tn

You find that when the Blessed Holy One told him, “Go at
once to Nineveh, that great city, and proclaim judgment
upon it; for their wickedness has come before Me,” Jonah
thought: ‘I know that the nations repent easily and if | go
and prophesy to them and they repent, the Blessed Holy
One will exact punishment from the enemies of Israel.
What must | do? Run away.” “Jonah, however, started out
to flee to Tarshish from the Lord’s service.”

NIl N"17N 17 MNRY NYWI RXIN DR
X1 077N Wi NN 7R ot [AiR
yTI" 1A X ,"19% nny nn'7y Dty
3710 M0, [N NAIYND DRNE DYUANY 1N
n"an1,NaIvN |'wiy DNl ,0N'"7Y XK2Innl
VU NNl LR Y [RaIvn YIIo1 K
nNAY7 narr opt" [2 ow] 'IniNa%? ?niwy?

"N n9'm nwwnn

11l. The Jews Are “Inward-Looking” (the antisemitic approach)

1. The Navarre Bible (Dublin, 2005), p. 164

The narrative... teaches that God’s activity, his blessing, extends to all peoples; this was something
that not all Jews yet realized, because they were inward-looking and forgetful of their mission to be
the Lord’s witnesses to the world at large. The depiction of Jonah in the book pokes fun at such
people; they are so attached to their views that they refuse to listen to God.
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2. Daniel Timmer, Obadiah, Jonah, and Micah (Downers Grove, IL, 2021)

1. The author presents Jonah’s reaction to YHWH’s mercy to Nineveh in the strongest terms.
Incredibly, Jonah considers it to be a great evil, something worse in his eyes than was Nineveh’s evil
in God’s eyes (1:2)! The statement is so arrogant and blasphemous that it can hardly be understood.
Jonah, the Israelite who benefits in countless ways from God’s past mercy towards and
self-revelation to his people, who shows no awareness of his sin and does not repent even when
faced with death (ch. 2), finds a way to condemn the very God who delights to show mercy to the
undeserving. In short, Jonah stands in judgment over God, and arrogates to himself the right to
decide who ‘should’ or can fittingly receive divine mercy- he may receive it, and non-Israelites may
not. His arrogance is confirmed by his anger with God (p. 76).

2. A thread of truth appears in the otherwise erroneous theological tapestry Jonah weaves: he
appreciates the fact that the God of Israel has, in a stunning way, shown to non-Israelites the same
mercy he has frequently shown to Israel (this is the only passage in the OT that applies Exod. 34:6-7
to non-Israelites) (p. 77).

3. Jonah ‘knows’ God’s character to be as described, yet refuses to adjust his beliefs and attitudes
accordingly. In addition to refusing to let God be God, Jonah indicts God on the basis of his own
self-revelation... He ‘knows’ that God is gracious and compassionate only when it is in his or Israel’s
favor, and cannot tolerate the knowledge that it could be in favor of his and their enemy (pp. 77-78).

4, Jonah exemplified attitudes that were at least real dangers to, if not characteristic of, a sizable
portion of ancient Israel’s population, and this brought the book’s message home very directly to its
original audience (p. 82).

3. Daniel C. Timmer. A Gracious and Compassionate God: Mission, Salvation and Spirituality in
the Book of Jonah (Downers Grove, IL, 2016)

1. When Jonah speaks, his words reveal what must have been, even in the period of the OT when
Israel and the nations were generally separated, a shocking antipathy toward non-Israelites and an
aversion to seeing God’s mercy extended to them. What is more, this theological parochialism was
already fomenting as soon as the call of 1:1 came to him, a detail that explains his otherwise
nonsensical flight from his commission in chapter 1 and which accounts for the blithe
self-centeredness of his prayer from the fish’s belly (pp. 119-120).
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2. Here in Jonah 4 the author draws the veil back on the deepest motivations of both God and
Jonah, and while God’s delight in mercy is consistent with the warning he issued to Nineveh and his
relenting once she repented, the incongruity between Jonah’s mission and his unchanging
antipathy for displays of grace to non-Israelites is alarming. When Jonah’s deepest convictions and
dispositions are contrasted with YHWH’s gracious and compassionate character, the book portrays
with immense power the deviant nature of Jonah’s attitudes and beliefs (p. 123).

IV. Protecting Israel (2) (Or: Does God Love Our Enemies?)

1. Exodus 34:6-7

-1:T7 ninw.1

®The Lord passed before him and proclaimed: “The Lord! the Lord!
a God compassionate and gracious, slow to anger, abounding in
kindness and faithfulness, "extending kindness to the thousandth
generation, forgiving iniquity, transgression, and sin; yet he does
not remit all punishment, but visits the iniquity of parents upon
children and children’s children, upon the third and fourth
generations.”

K71 17977y i 1

AN NI DINY 7R DI DIne
TN Y17 MK TEN1Y| 09X
NXVN| VY9I [iY XY D'O7KY
NiAX iy T79 N7 X7 npdl
D'Y7¢7y 012 2771 0maTY
:D'Ya"WI

2. Exodus 20:5-6

I-N: Ninv .2

>You shall not bow down to them or serve them. For | the Lord
your God am an impassioned God, visiting the guilt of the parents
upon the children, upon the third and upon the fourth generations
of those who reject Me, ®but showing kindness to the thousandth
generation of those who love Me and keep My commandments.

2 DTAYTN 7] D7 NINRYNN7?°
iy TiZo X3 X 07N NINY 1IN
D'Y7¢~7y 01277y NaX

TON NPV YT DA
SMiYn NYY ON7 D977

3. Numbers 14:11-19

v'-X":T'N2TNM .3

"' And the Lord said to Moses, “How long will this people spurn
Me, and how long will they have no faith in Me despite all the
signs that | have performed in their midst?

2] will strike them with pestilence and disown them, and | will

IH

make of you a nation far more numerous than they

NIXTTY NYnT7x A et
NINTTYI DTD DYD XKD

YK NINRD 702 2 11'KRCRY?
a7 ey

NN NYYKI 12¢IN 1372 1K P
“anRn DNyl 7imaTiag
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B But Moses said to the Lord, “When the Egyptians, from whose
midst You brought up this people in Your might, hear the news,
“they will tell it to the inhabitants of that land. Now they have
heard that You, O Lord, are in the midst of this people; that You, O
Lord, appear in plain sight when Your cloud rests over them and
when You go before them in a pillar of cloud by day and in a pillar
of fire by night.

1f then You slay this people to a man, the nations who have
heard Your fame will say,

'*It must be because the Lord was powerless to bring that
people into the land He had promised them on oath that He
slaughtered them in the wilderness.

Y Therefore, | pray, let my Lord’s forbearance be great, as You
have declared, saying,

¥ The Lord! slow to anger and abounding in kindness; forgiving
iniquity and transgression; yet not remitting all punishment, but
visiting the iniquity of fathers upon children, upon the third and
fourth generations.

YPardon, | pray, the iniquity of this people according to Your
great kindness, as You have forgiven this people ever since

Egypt.”

Wwny| Ny nen e
DYNTNN AN N'7YN7'2 DXN
A N1

NINTD YIRD 2Yi~7x g

DY 2772 NN NRXRTD WY
NN NRX DX WA 'YTIYX DT
NAN 2V TAY DN7Y TAY 30U
'N7'7 YR TIAY2 DRI D197 77N
TOX W'RY NTD DYD TR NRNQ Y
AURY NN IYNY YK D'ian X
NNy

DYDTIX X2NY7 NN NP Man e
D7 VAWITIYR YIRDTIX DTN
272 DYDY

NI TN DD NT7T nnwl Y
NN AT

liy X1 TN 27 019X X NN
NIAN [iY Ti79 NFI* K7 N2 VY9I
'D'y2 71 D'UYUT7Y DAY
7722 NTD DYA V7 KN70

NTD DY7 NNRWYI WKRD| ATON
NINTTYI DNYAN

4. Psalm 145:8-9

v-n:anp o'7an 4

®The Lord is gracious and compassionate, slow to anger and
abounding in kindness. ° The Lord is good to all, and His
mercy is upon all His works.

:TON™7T31 D'9X X NIN' DINNY AN
yyn737%y MmN %347 ninaio’?

5.Jonah 4:1-3

A-X:T o5

'This displeased Jonah greatly, and he was grieved.

’He prayed to the LORD, saying, “O LORD! Isn’t this just
what I said when | was still in my own country? That is
why | fled beforehand to Tarshish. For | know that You are
a compassionate and gracious God, slow to anger,

{7 0 NI Yy i v

NTRID IR NAN MK AR Y9on?
MNTR 277Y "MNTRY ITTY M7
[1IN77X NRX 1D AYT! D NY'WIR D17
NYINT7Y DN TONTY] DI9K X DN
2i0 '3 1N YOI NN XITNRZ NIN! ANYI®
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abounding in kindness, renouncing punishment. *Please, M 'in
Lord, take my life, for | would rather die than live.”
6. Nahum 3:1 N:2 DI .6

Ah, city of crime, Utterly treacherous, Full of violence, Where
killing never stops!

N7 NX7Q 7192 UN2 N7 0T W fin
Y YUn!

7. Rabbi David Altschuler, Metzudat David to Jonah 1:2

AIN M TIT NTINND L7

Jonah feared that the prophecy would come to him again and

make clear to him what to proclaim and he would have no choice

but to go. And because Nineveh’s salvation would be bad for

Israel, he didn’t want to be a messenger in this matter, since in his
eyes it would be good for them to persist in their wickedness and

be destroyed and they would not be a source of woe for Israel.

DYo TIY NN 17 R [9 TNO D
1 2V1 MDY NYOIE R NN w19
[27 7NW™7 DY D NI NTRvn
D 12T NY7W NINY Y9N NN KT
DYV ITAY'Y 111'V1 110 D'
HNWT7 WY I N7 ITAN

8. Rabbi Isaac Abravanel, Commentary to Jonah 4

T 219 !t 78121aN .8

Jonah was not incensed because Nineveh would be forgiven
but because of what he saw of God’s intentions for Nineveh,
that God planned to destroy Israel (through them). Therefore
Jonah asked to die, so that he not live to see the destruction of
the tribes at the hands of the Assyrians.

God was rebuking Jonah for his anger, saying "Are you that
deeply grieved?" which is to say, is there a trait worse than this
trait of yours, that you are aggrieved that | have been good to
Nineveh? And so also did Rabbi Abraham Ibn Ezra explain in
the name of Yefet, Are you angry that | will be good to
whomever | choose? It is not the way of a good person to be
aggrieved when God is good to someone else, for “God is good
to all, and God’s mercies are upon all God’s creatures” (Psalm
145:9). Support for this interpretation is that Jonah does not
respond to what God says. If it were more than a rhetorical

N1 NN'701 NI DyINNn NN X7
N"2n NId AXN 'Y NN XX
7RI DR N'NWUNYT 'DN DY NniY
NN K7W 'TD NN DX 7R DI
.DNIYRD T 7Y D'0AYN 2N
10V2 7V NI X N'2IN N NNl

v 7" 77 00N avtnn Nnixa

37 NONY NN NV MIdN

9"J1 ,N12") NX 2'UN "IXY NALNN
N2'0'RY 17 NN NO' DWA Y"ININ
W'NN TR DT 'RELNXINY M7 IR
"N 210 D NavNN W 17 AN'Y 210N
NN, I'wyn 9 7Y mnnt 7Y
NXNN K7W DTN WIN'ON 7Y nimn
N'N DKRIL,NRNAN DT 72V N nawn
N'N N7RY 7 DN 20NN NNIX
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question, we would expect that Jonah would answer as he
does later (v. 9), "Yes, so deeply that | want to die."

Itis also possible that Jonah did not want to answer the
question because he knew with certainty that all is revealed
before the throne of the Holy One. He knew that the Blessed
Holy One knew his true intention, not that he was aggrieved
about the goodness bestowed upon Nineveh, but about the
future destruction of Israel that would result from it.

M3 '7 NN 20N INA'Y'Y IR
.NN2IN X'NY K78 0T NN MRY
2A'wN7 AxXY X7 My 2"a ni? YwokI
197 N7XRY INI'NA AT RN 'Y
NXOD 197 172 DAY KT VTI'Y
INID NNAXR VT 0 n"agnwi 1T
2V DX ' NI N2V W 17 DN K
.NINN X7 ATNYN 7KW nNNuN
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