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1) Deuteronomy 25:18-20

Remember what Amalek did to you on your journey, after
you left Egypt how, undeterred by fear of God, he
surprised you on the march, when you were famished and
weary, and cut down all the stragglers in your rear.
Therefore, when the LORD your God grants you safety
from all your enemies around you, in the land that the
LORD your God is giving you as a hereditary portion, you
shall blot out the memory of Amalek from under heaven.
Do not forget!
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2) Rashi on Deuteronomy 25:19

[I]tis connected in meaning with the expression M1 in
the phrase DYM M “cold and heat” and it means: he
made you cold and lukewarm after the boiling heat you
had before. For all the nations were afraid to war against
you and this one came and began to point out the way to
others. A parable! It may be compared to a boiling hot
bath into which no living creature could descend. A
good-for-nothing came, and sprang down into it;
although he scalded himself he made it appear cold to
others (Midrash Tanchuma, Ki Teitzei 9).
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3)Esh Kodesh, Parshat Zakhor 5700 (March 23, 1940)

Scripture intends to hint here that before Amalek came to
fight you, there were among you some lowly individuals
to whom secular wisdom, of which Amalek boasted, was
attractive. For this reason your enthusiasm for the Torah
and the Torah’s wisdom were cooled. You said in effect,
“Secular wisdom too is admirable; it too presents
[guidelines for] ethical behavior; it contributes to the
improvement of this physical world.” God arranged
matters so that Amalek would engage you with all his
vaunted wisdom, exposing for you all his wickedness, the
foulness of his heart, his murderous character, and the
decadence of his wisdom. . ..

So the Torah hints to us: “Remember what Amalek did to
you”—what he did to you as an individual. “How he
cooled you off by the way”—this refers to the “coolness”
in your mind, [Amalek] having influenced you to say “his
wisdom is admirable,” God forbid. Now you see, now you
are really experiencing just how attractive his wisdom is.
Therefore, “It shall be that when the Lord your God gives
you rest. . .you shall blot out [the memory of
Amalek]”—at least from now on, when, with God’s help
you will be delivered from him and he will be obliterated,
you must at least come to recognize that in all the world’s
wisdom there is not even a shred of goodness. They are
able to preach beautifully, but their insides are full of mire
and rot. When they need to, or when they just want to,
then [instead of] all the intellectual disciplines and
analyses which they devised to argue for excellence of
character, they now produce intellectual disciplines and
analyses to argue that theft, robbery, murder, and other
corrupt actions are good.

Not so is our sacred Torah and its sacred wisdom. It is not
a human fabrication to be distorted in accord with the
individual’s desires and thinking.
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4) Esh Kodesh Shabbat HaGadol 5700 (April 20th,
1940)

The nature of human understanding is such that a person
thinks he understands something through intellect alone.
The truth, however, is that a person’s intellect is bound to
his essential nature, and each person’s understanding is
dependent upon his individual essential nature. Even the
prohibitions of theft and murder, which one might always
have thought to be rational commandments, in the
category of “laws,” (mishpatim) we nonetheless see now
that there are nations, who by virtue of their intellectual
make-up, argue that one must steal and murder.
Similarly, Maimonides wrote in his Eight Chapters that
this is why the Sages instructed us, “do not say, ‘1 do not
desire pork,” referring to a commandment which is a
“decree.” (chok) The Sages did not teach, do not say ‘I do
not desire to steal and murder, for one who would say
such a thing possesses a lowly soul,” see there. This
means that a lowly soul does in fact desire to steal and so
on, even though these are rational commandments.
Everyone does what is right in one’s own eyes, only a
person who possesses a good soul understands that it is
forbidden to steal and so on.

Therefore, when a Jew brings himself closer to the Holy
One and Torah, then the Jew understands that even the
“decrees” are necessary. This is not due to human reason,
because of one or another justification. Reason is only
effective in understanding things that are external to a
person, whereas things that are part of a person’s nature
are understood of themselves. They are simply
self-evident, as a person is aware of himself. This is the
meaning of God’s decrees and laws for the Jewish people,
for even the “decrees” are “laws” to them, for their
essential nature is close to Torah.
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5) Esh Kodesh Parashat Ki Tavo 5700(September 21,
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We find the following passage in Sanhedrin 59b:

R. Simeon ben [Manassia] said: Woe for the loss of a great
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servant. For had the serpent not been cursed, every
Israelite would have two valuable serpents, sending one
to the north and one to the south to bring him costly
gems, precious stones, and pearls.

Why was it precisely the serpent, from whom all evil
emerged [cf. Genesis 3], who was to be such a valuable
messenger in the service of Israel; why could not other
animals and beasts have served equally well?

The answer may lie in the following passage in Yerushalmi
Pe’ah 1:1:

[Rabbi Simeon ben Gamaliel said:] The serpent is asked,
What pleasure do you derive out of biting? The lion
attacks and eats its prey; the wolf attacks and eats its
prey, but you—what benefit do you derive from biting? He
answers, ... “Were it not that a heavenly command tells
me to bite, | would indeed not do so.”

This means that all beasts attack to satisfy their needs, for
their benefit. The serpent, however, does not attack to
satisfy its need, for its own benefit. This suggests that if
someone performs an action without intending his own
benefit, such an individual may be the source of a great
good; it is just the curse which prevents him. . ..

When God sends retribution by means of a carnivorous,
devouring beast . .. then the heavenly Din (judgement) is
invested in the natural order, for it is natural for animals
to eat and satisfy their needs. But when God sends
retribution by means of a serpent which has no desire to
eat its prey and derives no benefit by attacking—that is a
revelation of Din in its bare state, without being clothed in
the natural order. Since the serpent does not at that
moment seek to eat, and derives no benefit from its
attack, itis Din, pure and simple. This is what the Talmud
means: since we find that after its curse, the serpent is
capable of displaying naked Din, we may conclude from
this that had it not been cursed, it would have bestowed
upon us a correspondingly great good, equally beyond
the parameters of the natural order.

It follows, then, that when we see them, God spare us,
torturing and tormenting us in ways which bestow no
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benefit to the torturer and tormentor, just to torment
us—that is a revelation of Din that is not enclothed in the
natural order. It follows that, when we will repent and
pray to God, then God will save us by a revelation
transcending the natural order. . .

And that is the only way to understand our ability to
strengthen ourselves in the face of these staggering
troubles: just as our troubles are unnatural, unenclothed
in the natural order, so is it only by a supernatural effort
that we can pull ourselves together; otherwise it is
incomprehensible how we can do it. But that is precisely
why strengthening ourselves at this time has the effect of
turning Din, into Rahamim, divine mercy—for itis all a
revelation transcending the garb of the natural order
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6) Esh Kodeh Parshat Mishpatim 5702 (February 14th,
1942

We must not think that the physical world is distant from,
or in opposition to, the Torah.

Not so: the Torah’s voice is heard from the entire world.
This is because the world was also created by the word of
God. His word is the very essence of the world. It is just
that humans use the world in a negative manner, and
thereby destroy the world. ...

At the time of the revelation of the Torah on Mount Sinai,
the Torah’s voice was heard from the entire world. Even
now the voice of the Torah can be heard emerging
everywhere, [from within one’s own body] as well as from
the entire outside world.

The world was made by the Word of God, and the Torah is
the Word of God. So in truth—since God is one and His
Word is one.. .. the Word of God in the creation, and the
Word of God in the Torah are actually one. As that one
Word cascades down the chain of emanation, it branches
into two modes. One mode is the Divine Speech which
summons the creation into being. This Speech, imprinted
in the natural order, causes the sun to shine by day and
the moon by night. The other mode is given to Israel as
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Torah and mitzvot, to be fulfilled through the medium of
the world. As one ascends the ladder of emanation, one
finds that all the Ten Commandments are in fact one
Word. Similarly, the ten Divine Utterances that called
forth the world (Genesis 1) emerge from one Utterance. . .
If one ascends still higher, one realizes that the ten
Utterances which called forth the creation, and the Ten
Commandments are in fact one Divine Voice. Since God
and His Speech are united, it follows that as He is one, all
of His words must be one.

So when an individual makes the ascent, conjoining in
unity with the voice of God in the Torah, such an
individual hears the sound of the Torah from the world as
a whole: from the chirping of the birds, the mooing of the
cows, the voices and tumult of human beings—from all of
these one hears the voice, the unceasing voice, of God in
the Torah. ...

[When such a consciousness is achieved,] it follows that
all evilis sublimated into good; all evil utterance, all evil
discourse which Israel’s enemies utter against her, is all
transformed into the voice of Torah. This must follow
since even these utterances are part of the world as we
find it; their vital energy is rooted in the voice of God in
the Torah which has devolved into evil discourse. What
this means, simply stated, is that the words of admonition
in the Torah [Leviticus 26; Deuteronomy 28] materialized
in such a manner that one or another enemy of Israel
uttered a demand to attack or torment Jews, God forbid.
But when we conjoin everything to Torah [by attaining the
meditative consciousness of unity sketched above], they
are all sublimated to the voice of Torah, and all evil is
transmuted into sweetness.
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