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1) Yosef Hayim Yerushalmi, Zakhor, p38
[T]he chronicles of the Crusades turn repeatedly to the image of Abraham ready to slaughter Isaac
at Mount Moriah.

2) Anonymous Mainz Chronicle, in Abraham Meir Habermann, Gezerot Ashkenaz ve-Tzarfat,
96, cited in Aaron Koller, Unbinding Isaac: The Significance of the Akedah for Jewish Thought,
p. 8.

There was a young man named R. Meshullam, son of R. Isaac. He called out in a loud voice to all
those standing there, and to Mrs. Tzipporah, his wife: “Listen to me, old and young! This son,
whom God gave to me and Tzipporah my wife bore in her old age, whose name is Isaac, | will now
offer him as a sacrifice, just as our father Abraham did with his son Isaac!” Tzipporah answered,
“My lord, wait a bit, do not yet stretch out your hand against the lad whom | have raised and
nourished, whom | bore in my old age. Slaughter me first, and let me not see the death of the
child!” But he answered and said, “I will not wait even a second! The One who gave him to us
should now take him back to his portion, and give him a seat in the lap of our father Abraham.” He
bound his son, took the knife [ma’akhelet, the rare word for knife used in Genesis 22] in his hand
to slaughter his son, made the blessing on ritual slaughter, and slaughtered the lad. He then took
his screaming wife. The two of them went outside together, and were immediately killed by the
Crusaders.

3) Leviticus 26:42 an:n X (3
| will remember My covenant [with] Jacob, and also My qQXI QipY! "MMATNX "ARTI
covenant [with] Isaac, and also My covenant [with] Abraham MMATNX QX| ZNX' 'MM2ANIX
| will remember. TDTX DNNAX
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4) Rashi ad loc

And why is the expression “remembering” not used with
Isaac? [Because] Isaac’s ashes [always] appear before Me,
gathered up and placed upon the altar
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5) Genesis 23:1-2

Sarah’s lifetime—the span of Sarah’s life—came to one
hundred and twenty-seven years.

Sarah died in Kiriath-arba—now Hebron—in the land of
Canaan; and Abraham proceeded to mourn for Sarah and to
bewail her.
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6) Midrash Tanhuma Vayeira 23

At that moment, Satan went to Sarah and appeared to her in
the likeness of Isaac. When she saw him, she said to him:
“My son, what did your father do to you?”

He said to her: “My father took me and brought me up
mountains and brought me down into valleys, and brought
me up to the top of one mountain. There we built an altar;
he arranged the wood, laid out the logs, bound me upon the
altar, and took the knife to slaughter me.

And if the Holy One, blessed be He, had not said to him, ‘Do
not stretch out your hand against the lad, | would already
have been slaughtered.”

He had not yet finished speaking when her soul departed.
This is what is written: “And Abraham came to mourn for
Sarah and to weep for her.”

A2 X' aninan w1 (6

NY 7¥X [VWD 770 NYY ANiNa
NDXWY [I'D .70Y' NINTI A7 AT
27 NYY N "7 DR NI
7901 1IN 11707 (A7 MK 7N
WNYY 17901 Niviza TN D0

LA

22 7Y MIN Tyl D' X Y0
M19NYY ['200 NX NP7 NATAD

X NN N2 YiTED i7 Ry “HIN
M0 122,10 X T N7Yn

TY 1270 DX MN37 2'90N N7 .0NY
AT RIN NTD ,ANNYI NRYIY
ANDL7| MY TOO7 DX K2
niali:hiahla et Wbl

7) Pirkei D'Rebbe Eliezer 32:8

And when Abraham came from Mount Moriah, Samael’s
anger burned, for he saw that the desire of his heart—to
annul Abraham’s offering—had not succeeded.

What did he do? He went and said to Sarah: “Oh Sarah, have
you not heard what has happened in the world?”

She said to him, “No.”

He said to her: “Your old husband took the youth Isaac and
offered him up as a burnt offering, and the boy was crying
and wailing because he could not save himself.”
Immediately she began to cry and wail—she cried three cries
corresponding to the three tekiot, and three wailings
corresponding to the three yevavot.

Her soul flew from her, and she died.
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8) Babylonian Talmud Berakhot 5a

And that is the statement of Rabbi Shimon ben Lakish, as
Rabbi Shimon ben Lakish said: The word covenant is used
with regard to salt, and the word covenant is used with
regard to afflictions. The word covenant is used with
regard to salt, as it is written: “The salt of the covenant
with your God should not be excluded from your
meal-offering; with all your sacrifices you must offer salt”
(Leviticus 2:13). And the word covenant is used with regard
to afflictions, as it is written: “These are the words of the
covenant” (Deuteronomy 28:69). Just as, in the covenant
mentioned with regard to salt, the salt sweetens the taste
of the meat and renders it edible, so too in the covenant
mentioned with regard to suffering, the suffering
cleanses a person’s transgressions, purifying him for a
more sublime existence.
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9) Esh Kodesh Chayei Sarah 5700

It is written in the holy work Ma’or va-Shemesh, at the
beginning of Parashat Va’era, in the name of the holy rabbi,
the man of God, our teacher and master, Menahem Mendel
of Rimanov (may the memory of the righteous and holy be
for a blessing), regarding the Talmudic passage: a covenant
is made with salt, and a covenant is made with afflictions.
Just as salt makes meat palatable, so too afflictions purify
the individual of sin: “Just as one cannot derive pleasure
from meat that has been excessively salted, rather only if it
was properly salted, so too afflictions should be meted out
only in such measure that they can be tolerated, and with an
admixture of mercy.” Rashi explains that “the death of Sarah
was juxtaposed to the binding of Yitzhak because with the
news that her son was being bound and was about to be
sacrificed, her soul burst forth from her and she died. That is
to say, Moshe our Teacher, the faithful shepherd, juxtaposed
the death of Sarah to the binding of Yitzhak in order to
advocate for us, indicating what results from excessive
afflictions, Heaven forbid—her soul burst forth.
Furthermore, if this was the case with the tremendously
righteous Sarah, who was as blameless at the age of 100 as a
twenty-year-old, and all of her years were equally good, yet
despite this she was unable to withstand such horrible
afflictions—how much the more so does this apply to us.
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Therefore, may God have mercy upon all of us, all Israel, and .0'"221 D'TON
save us speedily, both spiritually and physically, with X279 "0 97
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revealed acts of lovingkindness.

10) Ibid

It is written in the holy work Ma’or va-Shemesh, at the
beginning of Parashat Va’era, in the name of the holy rabbi,
the man of God, our teacher and master, Menahem Mendel
of Rimanov (may the memory of the righteous and holy be
for a blessing), regarding the Talmudic passage: a covenant
is made with salt, and a covenant is made with afflictions.
Just as salt makes meat palatable, so too afflictions purify
the individual of sin: “Just as one cannot derive pleasure
from meat that has been excessively salted, rather only if it
was properly salted, so too afflictions should be meted out
only in such measure that they can be tolerated, and with an
admixture of mercy.” Rashi explains that “the death of Sarah
was juxtaposed to the binding of Yitzhak because with the
news that her son was being bound and was about to be
sacrificed, her soul burst forth from her and she died.That is
to say, Moshe our Teacher, the faithful shepherd, juxtaposed
the death of Sarah to the binding of Yitzhak in order to
advocate for us, indicating what results from excessive
afflictions, Heaven forbid—her soul burst forth.
Furthermore, if this was the case with the tremendously
righteous Sarah, who was as blameless at the age of 100 as a
twenty-year-old, and all of her years were equally good, yet
despite this she was unable to withstand such horrible
afflictions—how much the more so does this apply to us.
(*Added later: It may also be explained that our mother
Sarah herself, who took the episode of the Akedah so
deeply to heart that her soul departed, did so for the
sake of Israel—to demonstrate before God how it is
impossible for Israel to endure excessive suffering.

For even one who, through God’s compassion, remains
alive after suffering, nevertheless parts of his strength,
mind, and spirit are broken and lost to him. What
difference is there between one who is killed entirely and
one who is half-killed?

This is what resolves the verse “the years of the life of
Sarah”. For at first glance, Sarah appears to have erred
relative to the rest of her years, since she could have
lived had she not taken the matter of the Akedah so
deeply to heart.

But since she acted for the sake of Israel, the verse hints
“the years of the life of Sarah”—that is, the years after
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the 127 were all equally for the good, for even through
them she did not sin.*)

Therefore, may God have mercy upon all of us, all Israel, and
save us speedily, both spiritually and physically, with
revealed acts of lovingkindness.
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11) Daniel Reiser, “Creative Writing in the Shadow of Death” in “Hasidism, Suffering, and
Renewal: The Prewar and Holocaust Legacy of Rabbi Kalonymus Kalman Shapira”, pp
194-204

[T]he sermons were produced sequentially, one proof succeeding another. Further evidence of
this appearsin a letter R. Shapira appended to the manuscript with instructions for the reader and
publisher, including a system he had devised for proofing his text...l believe that careful
investigation of the manuscript’s archaeology, its layers and emendations over time, calls our
attention to a human phenomenon worthy of discussion. Many of the marginal notes were
actually written late in 1942, though R. Shapira was already aware by late 1941 that Polish Jewry
was facing an unprecedented catastrophe from which it might never recover. By the time these
last notes were added to the manuscript in 1942, in fact, the mass transports from the Ghetto to
the death camps had already begun. R. Shapira must also have known that there was very little
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chance that he, his manuscript, or any of his immediate followers would survive. Under these
circumstances, his commitment to painstaking, multilayered, and minute revision of his already
finished text should not be taken for granted. R. Shapira knew that he was going to die and had
already lost all his family, and how did he occupy himself? With correcting and editing his
sermonsl...

R. Shapira stopped preaching just before the “Great Action,” which began on July 22, 1942. Major
parts of his proofreading were carried out after the Ghetto emptied.It is clear that at that point, R.
Shapira was not working on his Torah in order to provide hope or self-respect or for the sake of
“suffering for the other,” or even for “affective strategies that would allow his followers—and the
cosmos itself—to resist collapse,” since there was no longer an audience, or an “other,” or
followers, and the cosmos did collapse. It seems to me that his writing, under these
circumstances, expresses the value of torah lishmah in its most extreme form, as a “ritual in its
own right.”

12) Shaul Magid, “Covenantal Rupture and Broken Faith in Esh Kodesh” in “Hasidism,
Suffering, and Renewal: The Prewar and Holocaust Legacy of Rabbi Kalonymus Kalman
Shapira”, p 310

| am specifically interested in his final sermon in the summer of 1942 and a brief addendum he
added in November 1942 to a previous sermon, which to my mind breaks through something
Shapira never quite acknowledged before: that what he and his community are experiencing,
what the Jews are experiencing, has never been experienced before. This admission, apparently a
final edit to his writings after he had put his pen to rest, likely a rereading of an earlier sermon
after the Great Deportation, is more than a mere depressing flourish, although certainly that too; |
think it breaks faith in a covenantal God and sets the stage for what would become
post-Holocaust theology a few decades later.

13) Abramson, Henry. Torah from the Years of Wrath 1939-1943: The Historical Context of the
Aish Kodesh pp. 82-83

In this notation, the Rebbe pushed the theologically challenging material even further, arguing
that Moses was not the only biblical figure to protest excessive suffering—Sarah, by allowing
herself to die with the shock of the news of Isaac’s experience, was also issuing the ultimate
statement of dissent, and that “she did this for the benefit of the Jewish people.” At the same
time, the Rebbe clearly wished to distance Sarah from any culpability for her choice, allowing
herself to be “so heartbroken,” perhaps in recognition of those in the Ghetto who could no longer
bear a level of suffering that is beyond our comprehension. It is difficult not to read an
autobiographical perspective in this sermon—was the Rebbe not expressing a tiny part of his own
ineffable anguish?

14) Esh Kodesh Toledot 5700 nv1o "N mv ,wTip Ux (12
And then they will come, those who are lost in the land of NIT7IN
Assyria,and those who are dispersed in the land of Egypt. YN D'TAND INQNIX 71090
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in contradistinction to the lost—this person is lost, and is
neither distinct nor recognizable. For when the hardships
are presently so compounded that they even cut off the
beards of Jews which make them outwardly
unrecognizable—and due to unimaginable persecution and
unbearable afflictions, they are no longer recognizable
internally—such a person loses himself, he ceases to
recognize himself. How did he feel a year ago, on the
Sabbath, or on a weekday prior to prayers, or during prayers,
etc.? Now he is trampled and crushed, such that he no
longer senses if he is a Jew or not, or a human being or not,
or an animal which has no capacity to feel. This is the nature
of one who is lost, yet they will come, those who are lost.
The Talmud teaches that one who has lost something seeks
after what was lost. When it was lost, it was no longer
perceptible or recognizable, and therefore its owner seeks to
find it, to pick it up and bring it home. And is it not God who
is the Master of us who are lost? ... Not only at a time when
the Israelite is visible and recognizable, but also with respect
to those who are lost, unseen, and unrecognized. He will
return and give again. The Owner of what has been lost will
return to us, find us, and give us all goodness, restore us to
Him, blessed be He, and redeem us with redemption and
ransom—our bodies and our souls—with abundant mercy
and good salvations. May the Owner of the lost return to find
us.
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