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Divrei Negidim on Pesach Haggadah

One must ask why the Matzah is called “bread of poverty,”
and behold it is possible that it is fine like the Matzah of a
rich person, and on account of what is the Matzah called
bread of poverty, for there is no matter of poverty in the
place of the wealth of the redemption.

However, the explanation of the matter is that the Matzah
is called bread of poverty, the opposite of rich matzah, for
when there is oil and honey in it, it is called rich, because
this thing enriches the bread. And this is because the poor
person has no wealth, only himself and his body. And the
matzah also, when there is nothing in it but the essence of
the dough, for the essence of the dough is the water and
the flour, and this is the essence of dough, and in this it is
bread of poverty.

And if there is sourdough (Seor) or leaven (Hametz) in it,
the taste of the sourdough and the leaven is an addition to
the essence of the dough, and this is richer than rich
Matzah, for rich Matzah, because there is liquid in it, this is
its richness. And however, a dough that has sourdough or
leaven in it has departed further from the matter of
poverty, in that there is leaven in the body of the dough,
and therefore the Matzah is bread of poverty.

And perhaps it will be difficult for you, what is the
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[connection] of poverty to freedom, and behold they are
two opposites, freedom and poverty. But this matter is no
difficulty, for poverty itself is an indication of the
redemption, for the matter of redemption is only when
one goes out to stand completely in his own domain, and
he has no connection to another. Not like the slave, who
does not stand in his own domain and has a connection to
another, which is the master.

Therefore, the thing that has wealth does not stand on its
own, but rather it has a connection to its possession, and
there is no redemption in this. But the thing that has
poverty and has no possession, but rather stands on its
own, redemption belongs to it. And therefore we were
commanded to eat bread of poverty, which is the matzah,
on the night of the exodus, because there is nothing in the
Matzah but the essence of the bread, and nothing of
sourdough is connected with it. And it is like a poor
person. In order that there shall not be found at all any
connection on the night in which is the redemption, and
through this the redemption is acquired, which is the
removal of the connection.

And from this you will understand that the scripture is
according to its plain meaning, "Seven days you shall eat
upon it Matzot, bread of poverty, for in haste you went out
from the land of Egypt." Meaning, that you shall eat bread
of poverty, which is the bread that stands on its own and
has no connection to another. And why shall you eat this
bread? For in haste you went out from Egypt. And the
matter of the haste is speed, and there is in it no delay or
continuation of the connection of time. For just as they
went out in the first month because the first month is
fitting for the redemption specifically for the reason that
was explained, that there is no redemption except when
there is no attachment present. And this is the first month,
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that it is first, and there was no joining and attachment of
months present, since the removal of the connection and
the attachment is necessary for the redemption. And so,
for this reason, came the bread of poverty and eating in
haste.

And further you should know how the Matzah, which is
bread of poverty, is connected to the redemption. And this
is because the poor person is one who has nothing, and
this is a matter of simplicity as he stands on his own. And
this thing, even though it is considered a deficiency in this
world, which is the world of composition and its value is in
composition, nevertheless, simplicity is a value from the
perspective of the simple world, which has no
composition in it.

And on this night, they needed the redemption, not from
the perspective of this world, which is the composite
world, but rather from the perspective of the upper,
simple world. And therefore He commanded to eat
Matzah, bread of poverty, which is the simple bread, for
behold there is nothing in it but a simple essence, because
the term "Matzah" is applied to a thing that is simple. Just
as the hide which is simple—which is not salted, and not
floured, and not treated with gallnuts, and it is a simple
hide—is called by the name "Matzah".

This is analogous to the High Priest, who serves during all
the days of the year in golden garments, and on Yom
Kippur in white garments in the innermost sanctuary. And
this is because he acquires an elevated level, for behold,
he would enter into the innermost sanctuary. He must
remove himself from the levels of this world, whose level
is not simple. And therefore, he must serve throughout the
year in golden garments outside. But when he enters into
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the innermost sanctuary, he must serve in white garments
according to the excellence of the level he enters there,
because white garments are simple. And this is the
explanation of the verse: "Seven days you shall eat Matzot
with it, the bread of poverty (Lehem Oni), for in haste you
came out from the land of Egypt." For the fact that they
were leaving in haste without a duration of time indicates
that they left at an elevated level and excellence. And the
action that came from there was done without time,
unlike natural things, whose entire activity is through a
duration of time. But here, their redemption was
supernatural. And therefore it was in haste without time.
And therefore it is fitting that they eat the bread of
poverty, which is the simple bread without composition.
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Divrei Negidim on Pesach Haggadah

And therefore they are four cups in number. For
redemption comes from the upper world to this
world, which is the world of multiplicity. And
everything that comes from the separate world to this
world has within it a multiplicity divided into four. For
this number is the number of multiplicity, which
corresponds to the four divided sides, and these
things are indicated by the four expressions of
redemption. This secret is explained in the Torah:

"And a river goes out of Eden to water..." etc., "and
from there it divides and becomes four heads." From
this it is clear to you that everything that comes from
the separate world, like the river that goes out of Eden
to water the garden, when it comes to the world of
nature, which is the world of multiplicity, divides into
four heads, for this corresponds to the separation and

multiplicity that is in the world of multiplicity.
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The Insecurity of Freedom by Rabbi Abraham Joshua Heschel

When the Voice of God spoke at Sinai, it did not begin by saying, "l am the Lord your God
Who created heaven and earth.” It began by saying, "l am the Lord your God Who brought
you out of the land of Egypt, out of the house of bondage." Judaism is not only deliverance
from external slavery, but also freedom from false fears and false glories, from fashion, from
intellectual will-o'-the-wisps. In our souls we are subject to causes; in our spirits we are free,
beholding the uncompromising.

The most commanding idea that Judaism dares to think is that freedom, not necessity, is
the source of all being. The universe was not caused, but created. Behind mind and matter,
order and relations, the freedom of God obtains. The inevitable is not eternal. All
compulsion is a result of choice. A tinge of that exemption from necessity is hiding in the
folds of the human spirit.

We are not taught to feel accused, to bear a sense of boundless guilt. We are asked to feel
elated, bred to meet the tasks that never end.

Every child is a prince; every man is obliged to feel that the world was created for his sake,
Man is not the measure of all things, but the means by which to accomplish all tasks.

As a free being the Jew must accept an enormous responsibility. The first thing a Jew is told
is: You can't let yourself go; get into harness, carry the yoke of the Kingdom of Heaven. He is
told to bear loads of responsibility. He is told to abhor self-complacency, to enjoy freedom
of choice. He has been given life and death, good and evil, and is urged to choose, to
discriminate. Yet freedom is not only the ability to choose and to act, but also the ability to
will, to love. The predominant feature of Jewish teaching throughout the ages is a sense of
constant obligation.

Freedom is the liberation from the tyranny of the self-centered ego. It comes about in
moments of transcending the self as an act of spiritual ecstasy, of stepping out of the
confining framework of routine reflexive concern. Freedom presupposes the capacity for
sacrifice.

Although all men are potentially free, it is our sacred duty to safeguard all those political,
social, and intellectual conditions which will enable every man to bring about the concrete
actualization of freedom which is the essential prerequisite of creative achievement.

The shock of radical amazement, the humility born in awe and reverence, the austere
discipline of unremitting inquiry and self-criticism are acts of liberating man from the
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routine way of looking only at those features of experience which are similar and regular,
and opening his soul to the unique and transcendent. This sensitivity to the novel and the
unprecedented is the foundation of God-awareness and of the awareness of the
preciousness of all beings. It leads from reflexive concern and the moral and spiritual
isolation which is the result of egocentricity to a mode of responding to each new and
unique experience in terms of broader considerations, wider interests, deeper appreciation
and new, as yet unrealized values.

As the object of divine transitive concern man is; knowing himself to be the object of divine
concern and responding through acts of his own transitive concern he is free.

The meaning of freedom is not exhausted by deliberation, decision, and responsibility,
although it must include all this. The meaning of freedom presupposes an openness to
transcendence, and man has to be responsive before he can become responsible.

For freedom is not an empty concept. Man is free to be free; he is not free in choosing to be a
slave; he is free in doing good; he is not free in doing evil. To choose evil is to fail to be free.
In choosing evil he is not free but determined by forces which are extraneous to the spirit.
Free is he who has decided to act in agreement with the spirit that goes beyond all
necessities.
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