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כ״ח-כ״ו:י״דשמות.1
אמֶר26 ֹ֤ הייויַּ האֶל־משֶֹׁ֔ בוּעַל־הַיָּ֑םאֶת־ידְָךָ֖נטְֵ֥ יםִ֙ויְשָֻׁ֤ יםִהַמַּ֙ יו׃עַל־רִכְבּ֖וֹעַל־מִצְרַ֔ הויַּט27ֵ֩ועְַל־פָּרָשָֽׁ אֶת־ידָ֜וֹמשֶֹׁ֨

ם שָׁבעַל־הַיָּ֗ םויַָּ֨ קֶר֙לִפְנ֥וֹתהַיָּ֜ ֹ֙ יתָנ֔וֹבּ יםִלְאֵ֣ יםוּמִצְרַ֖ רלִקְרָאת֑וֹנסִָ֣ יםִייויַנְעֵַ֧ בו28ּהַיָּםֽ׃בְּת֥וֹךְאֶת־מִצְרַ֖ יםִויַּשָֻׁ֣ הַמַּ֗
כֶב֙ויַכְַסּ֤וּ יםאֶת־הָרֶ֙ רָשִׁ֔ יללְכלֹ֙ואְֶת־הַפָּ֣ החֵ֣ ֹ֔ יםפַּרְע םהַבָּאִ֥ רבַּיָּ֑םאַחֲרֵיהֶ֖ םלֹֽא־נשְִׁאַ֥ עַד־אֶחָֽד׃בָּהֶ֖

1. Exodus 14:26-28

26 Then God said to Moses, “Hold out your arm over the sea, that the waters may come back
upon the Egyptians and upon their chariots and upon their horsemen.” 27 Moses held out his
arm over the sea, and at daybreak the sea returned to its normal state, and the Egyptians fled
at its approach. But God hurled the Egyptians into the sea. 28 The waters turned back and
covered the chariots and the horsemen: Pharaoh’s entire army that had followed them into
the sea, to the last man.

א׳:כ״ח:י״דשמותעלזקניםדעת.2
היינונותרלאמהםאחדתהליםבספרדכתיבוהאפרעהוהואנשאראחדאבל.אחדעדבהםנשארלא
:עמומכל

2. Daat Zkenim on Exodus 14:28:1

אחדעדבהםנשארלא , “to the last man.” The word עד is sometimes used as an inclusive
statement whereas other times it is used as exclusion, i.e. in this instance the meaning is that
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only a single Egyptian survived this drowning. The survivor was Pharaoh himself. ... The
Torah refers to all of Pharaoh’s soldiers having perished. Pharaoh himself was forced to
survive and bear the disgrace of his defeat.

ח׳:מ״גאליעזרדרביפרקי.3

מאדהרבהעליוןבצורשמרדמצריםמלךמפרעהוראהבאהתשובהכחלךתדע,אומרהקנהבןנחוניא'ר
נאדרכמוךמי'הבאליםכמוךמי'שנתשובהעשהבלשוןבושחטאובלשון?"בקולואשמעאשר'המי"'שנ

ה"הקבוכששלח.ריעהואתאישגוזליםנינוהאנשיוהיובננוהומלךוהלךהמתיםביןה"הבוהצילובקדש
שיצומועמובכלוהכריזואפרשקולבשבגדיווקרעמכסאוועמדפרעהשמעלהחריבהעליהלהנבאליונה
....בהמהוכלאחרמצדוהנשיםאחדמצדהאנשיםהעמידעשהמהימיםשניהעםכל

3. Pirkei DeRabbi Eliezer 43:8
Rabbi Nechunia, son of Haḳḳanah, said: Know thou the power of repentance. Come and see
from Pharaoh, king of Egypt, who rebelled most grievously against the Rock, the Most High, as
it is said, “Who is the Lord, that I should hearken unto his voice?" (Ex. 5:2). In the same terms
of speech in which he sinned, he repented, as it is said “Who is like thee, O Lord, among the
mighty?" (Ex. 15:11). The Holy One, blessed be He, delivered him from amongst the dead.

… He went and ruled in Nineveh. The men of Nineveh were writing fraudulent deeds, and
everyone robbed his neighbour, and they committed sodomy, and such-like wicked actions.

When the Holy One, blessed be He, sent for Jonah, to prophesy against (the city) its
destruction, Pharaoh hearkened and arose from his throne, rent his garments and clothed
himself in sackcloth and ashes, and had a proclamation made to all his people, that all the
people should fast for two days, and all who did these (wicked) things should be burnt by fire.

What did they do? Themen were on one side, and the women on the other, and their children
were by themselves; all the clean animals were on one side, and their offspring were by
themselves. The infants saw the breasts of their mothers, (and they wished) to have suck, and
they wept. The mothers saw their children, (and they wished) to give them suck. By the merit
of 4123 children more than twelve hundred thousandmen (were saved), as it is said, “And
should not I have pity on Nineveh, that great city; wherein are more than six score thousand
persons that cannot discern between their right hand and their left hand; and also much
cattle?" (Jonah 4:11); “And the Lord repented of the evil, which he said he would do unto
them” (Jonah 3:10). For forty years was the Holy One, blessed be He, slow to anger with them,
corresponding to the forty days during which He had sent Jonah. After forty years they

Page 2 of 7



returned to their many evil deeds, more so than their former ones, and they were swallowed
up like the dead, in the lowest Sheol, as it is said, “Out of the city of the dead they groan” (Job
24:12).

ֵא׳:ב׳תשובההלכות,תורהמשנה.4

.הַתְּשׁוּבָהמִפְּניֵעָשָׂהולְֹאוּפֵרַשׁלַעֲשׂוֹתוֹבְּידָוֹואְֶפְשָׁרבּוֹשֶׁעָבַרדָּבָרלְידָוֹשֶׁבָּאזֶה.גְּמוּרָהתְּשׁוּבָההִיאזוֹאֵי

.כּחַֹמִכִּשְׁלוֹןולְֹאמִיּרְִאָהלֹא

4. RambamHilkhot Teshuvah 2:1

[Who has reached] complete Teshuvah? A person who confronts the same situation in which

he sinned when he has the potential to commit [the sin again], and, nevertheless, abstains

and does not commit it because of his Teshuvah alone and not because of fear or a lack of

strength.

ד:ב׳תשובההלכות,תורהמשנה.5

הַרְבֵּהוּמִתְרַחֵקכּחֹוֹכְּפִיצְדָקָהועְוֹשֶׂהוּבְתַחֲנוּניִםבִּבְכִיהַשֵּׁםלִפְניֵתָּמִידצוֹעֵקהַשָּׁבלִהְיוֹתהַתְּשׁוּבָהמִדַּרְכֵי

כֻּלָּןמַעֲשָׂיווּמְשַׁנּהֶהַמַּעֲשִׂיםאוֹתָןשֶׁעָשָׂההָאִישׁאוֹתוֹואְֵיניִאַחֵראֲניִכְּלוֹמַרשְׁמוֹוּמְשַׁנּהֶבּוֹשֶׁחָטָאהַדָּבָרמִן

:רוּחַוּשְׁפַלעָנוָולְִהְיוֹתלְהִכָּנעַלוֹשֶׁגּוֹרֶמֶתמִפְּניֵעָוֹןמְכַפֶּרֶתשֶׁגָּלוּת.מִמְּקוֹמוֹוגְוֹלֶהישְָׁרָהוּלְדֶרֶךְֹבָהטולְ

5. RambamHilkhot Teshuvah 2:4

Among the paths of repentance is for the penitent to a) constantly call out before God, crying

and entreating; b) to perform charity according to his potential; c) to separate himself far from

the object of his sin; d) to change his name, as if to say “I am a different person and not the

same one who sinned;" e) to change his behavior in its entirety to the good and the path of

righteousness; and f) to travel in exile from his home. Exile atones for sin because it causes a

person to be submissive, humble, andmeek of spirit.
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6. Yerushalmi Ta’anit 2:3

Rabbi Yehoshua Ben Levi said: This was a deceitful repentance. What did they do? …

they placed nursing calves inside and their mothers outside, nursing donkeys inside,

and the mothers outside; these [the suckling offspring] were crying from their side

[from hunger] and these [the mothers] were crying from their side. They [the people of

Nineveh] said [to God]: If you will not have mercy on us, we will not have mercy upon

these [animals].

7. Surviving the Flood, Tali Adler

We ask the wrong questions about the story of the Flood.

We ask how God could do such a thing. We ask how a God who is good could destroy a world.

We ask how a just God could ignore the difference between perpetrator and victim in His zeal

to wipe the world clean. We ask how a loving God could abandon His creation.

The right question, for anyone who knows the names Auschwitz, Treblinka, or Babi Yar, is not

how God could have done such a thing. The right question for those who remember is how it

is that God has never been compelled to do it again.

These are the unspeakable questions that these places dare us to ask: What merit can the

human race possibly have that outweighs the horror of its crimes? What human

accomplishment, joy, or meaning can matter enough to make it defensible for the world to

continue spinning while children are incinerated?

The aftermath of the Flood answers these questions without dissembling. There is no merit

great enough. Humanity endures not because of its merit but because of God’s promise. The
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rainbow, the sign of God’s covenant never to destroy the world again, is a symbol of the

starkest sort of hope in its promise that even when humanity is at its worst—even when we

might wish that another flood would come because, on some level, an end to all would be

better than a world suffused with this much evil—there will be a future.

The promise is the end to a nightmare, but it is also a form of abandonment: there is no

possibility of a reset. God will not wipe out evildoers in favor of a new world created for one

innocent man and his descendents. Instead, the world keeps spinning. Victims and

perpetrators, in the aftermath, live side by side, and their descendents must learn to share

this world, soaked with countless tears and oceans of blood.

What happens in the afterermath of the unspeakable in a world promised, destined, and

doomed to continue to exist?

In the final verses of Yonah, the story of the reluctant prophet, we are given the beginnings of

an answer.

Yonah, who shares a name with the dove Noah sends out of the ark to survey the newly

destroyed world, seems to yearn for a world in which God never issued His promise. It is

understandable: Nineveh is the capital of the Assyrian empire,notoriously cruel, that will

ultimately exile and destroy Israel’s Ten Tribes. Yonah does not want to be the messenger that

warns Ninveh, offering them a chance to repent and escape God’s wrath. Yonah yearns for a

world in which justice reigns, in which shedding innocent blood inevitably leads to mass

destruction.

When Yonah realizes that Ninveh will be spared, he cries out to God:

Yonah 4:2-3

2He prayed to God, saying, “O God! Isn’t this just what I said when I was still in my own

country? That is why I fled beforehand to Tarshish. For I know that You are a
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compassionate and gracious God, slow to anger, abounding in kindness, renouncing

Punishment. Please, God, take my life, for I would rather die than live.”

Yonah expresses the anguish of a world in which mercy outweighs justice. How can it be that

this city, famous for its cruelty, will survive? How can it be that a society that reigns by fear

and blood and death can be offered the possibility of a future?

God does not justify Ninveh’s continued existence by pointing to their repentance or saying

that their future good deeds will somehow outweigh the evil they have done. Those

considerations are irrelevant here. Instead, God offers this reply:

Yonah 4:11

“...Should not I care about Nineveh, that great city, in which there are more than a

hundred and twenty thousand persons who do not yet know their right hand from their left ,

andmany beasts as well!”

God’s response to Yonah is not about forgiveness. He does not say that because Ninveh has

repented their sins should be forgotten. Instead, God tells Yonah the difference between how

the prophet sees and how God sees. Where Yonah looks at Ninveh and sees a city, God looks

and sees life: people and animals, struggling to survive. It is life—and God’s love of life—that

keeps Ninveh standing.

If we are looking for justice or a grand cosmic accounting, Yonah’s ending leaves us with

nothing. But if we are looking for a way to make sense of a world where there will never again

be a flood, where the children of murderers and victims must live side by side, we find the

kernel of a path forward.

This is why the world endures: not because there is forgiveness. Not because we have

forgotten.
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But because God loves life. Because where we see grand, faceless entities—a whole world

that deserves destruction, countries and empires that bear collective guilt—God sees human

beings, scared and hungry.

And perhaps the only chance we have for redemption in this blood-soaked world is for us to
see them too.
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